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THE RELATION OF THE NEW TESTAMENT TO 
THE MOSAIC SYSTEM. 

By Rev. F. W. C. Meyer, 

New Haven, Conn. 

Many men, earnest and devout students of the Bible, have 
very uncertain ideas upon the topic which forms the subject 
of this paper. The Law of Moses in its broadest sense, the 
system of religious observance and religious thinking that 
passes under the name of the great Law-giver — What is its 
relation to the New Testament? What is the attitude of the 
latter to it ? Is it one of complete alienation and unlikeness ? 
Is it one of dependence and intimate connection? Both 
views have been held and vigorously defended. What in 
general terms and summarily are the facts in the case, and 
what is their interpretation ? 

It would be interesting to treat this subject under two 
general aspects : first, the relation of the founder of Chris- 
tianity to the Old Testament legal system ; and secondly, the 
relation of the promulgators of Christianity to it. That 
would involve a separation of the Gospels containing the 
utterances of Christ from the other books which indicate the 
use of the Law by the Apostles. But as the apostles were 
followers of Christ to the best of their ability and imbued 
with His principles, there is in the main not so very marked 
a difference between the treatment of the Law at their hands 
and that of their Master. Let us, therefore, regard the New 
Testament a unit as over against the Thorah and endeavor 
to seek the unifying bond of both. 

The New Testament idea of the Kingdom of God rests on 
the Old Testament legal conception of a theocracy. 

The kingdom, however, which John the Baptist announces 
at hand and John the Divine beholds in its completion, is 
neither political nor ecclesiastical as that of the Old Testa- 
ment. It comes not with outward manifestation of martial 
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array or priestly procession. Nobody cries "Here" or 
"There" it is. For lo! the kingdom, if anything and 
anywhere, is within the heart of regenerate men. Thus the 
New Testament makes use of the theocratical conception of 
the Old Testament but spiritualizes it. It furthermore ' ' ful- 
fils the Law " in that it more emphatically points out the 
intimate relation of the individual to the Divine King and 
Law-giver and so intensifies many precepts while apparently 
disparaging others. And in close connection with the 
spiritual and individual reconstruction of the theocratical 
conception by Christ is its cosmopolitan development in the 
Pauline epistles. The barriers of the Thorah, which seem- 
ingly limit divine rulership and administration of law to a 
chosen nation, are disregarded and left to crumble of old age 
before the gospel-law, which spiritualizes, individualizes and 
universalizes the Old Testament theocratical conception. Yet 
in saying this are we not making it evident that both 
systems are co-related, that one supplies the material out of 
which the other is constructed? 

The New Testament doctrine of Sin and Righteousness is 
based upon the ethical principles underlying and expressed 
in the Law. 

Here again the modifications made by Christ and His 
apostles become apparent. Whereas the Thorah impresses 
ordinary readers with the thought that righteousness is 
obedience to the written law, the New Testament lays stress 
upon the righteous condition of heart and will and mind. It 
is true that the Mosaic system does not forget to demand a 
right frame of mind, yet at its best it must be said to be 
productive of legal sincerity rather than vital spirituality. 
And indeed it can be clearly shown that both sin and 
righteousness are made a much more personal and subjective 
matter in the Sermon on the Mount than in the Law of 
Sinai. The apostolic method of emphasizing precepts pro- 
foundly ethico-religious, while disregarding regulations 
strictly national and ritualistic made legal demands for 
righteousness applicable and commendable to Gentiles as 
well as Jews. 

It would be not only a simple matter but also most profit- 
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able to enter into details which show how the triple process 
of spiritualization, individualization and universalization was 
at work upon the whole Mosaic system. In general it may 
be said that the tendency finally resulted in the abolition of 
statutes national and ecclesiastical and the intensification of 
precepts moral and religious. 

The question concerning the relation of the Jewish altar to 
the cross of Christ is a vital one. But it is too large a subject 
for this brief paper. Nor need the reader be reminded of 
the numerous New Testament passages in which the writers 
draw upon the Thorah to corroborate their view of the 
atonement with its one sufficient sacrifice that made offerings 
of lambs and rams superfluous. 

The subject of the Priesthood is an important one. All that 
can here be said concerning it is that the spiritualizing, in- 
dividualizing and universalizing influence of Christian 
teaching proclaimed and ordained all true believers priests of 
the Most High. The spiritual conception is suggested in 
Exodus, though not in a personal or cosmopolitan sense — 
Israel as a nation is regarded as the royal priesthood. 

The ritual of the Thorah seems to have left New Testa- 
ment thought free to entertain the propriety and expediency 
of its entire omission. But it must be borne in mind that 
the early Christian church was modelled after the Jewish 
synagogue rather than the Jewish temple. As far as the 
ritual of the synagogue is contained, in the Thorah may not 
the latter be regarded as fundamental to Christian worship? 

The question of the Sabbath and religious feasts might be 
considered at length were it not one more closely related to 
church history than to New Testament interpretation. 

On the whole, we are warranted in stating that the New 
Testament is not anti-nomistic in the sense of being opposed 
to any vital principle of the Law. Paul's apparent anti- 
nomianism is only on the surface. Christ came not to abolish 
but intensify and supplement Old Testament ethics and 
religion. As far as He personally is concerned it appears 
from the Synoptic narratives that He recognized and accepted 
the Mosaic legislation. ' ' Lepers whom He healed he sent 
to make the offering prescribed by law. He kept the regular 
10 
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feasts and even declared that the scribes and the Pharisees 
were authorized expounders of the Mosaic Law and that 
their prescriptions might be obeyed." 

It is never to the Law as such that the Founder of Chris- 
tianity takes exception. "Think not that I come to destroy 
the law or the prophets : I came not to destroy, but to fulfill. 
For verily I say unto you : Till heaven and earth pass away, 
one jot or one tittle shall in no wise pass away from the law, 
till all things be accomplished. Whosoever therefore shall 
break one of these least commandments and shall teach men 
so, shall be called least in the kingdom of heaven; but 
whosoever shall do and teach them, he shall be called great in 
the kingdom of heaven." Against the mechanical and 
external observance of the mere letter of the Law — which 
led to pride, self-satisfaction, formalism, casuistry, lack of 
spirituality and selfishness — Christ's denunciations were 
vigorously hurled. " Except your righteousness shall exceed 
the righteousness of the scribes and Pharisees, ye shall in no 
wise enter into the kingdom of heaven." Extern alism was 
our Lord's point of attack upon the religious rigorist of His 
day. He established the principle of inwardness in opposi- 
tion to Pharisaic outwardness in the observance of the Law. 
But that principle was not alien to the Mosaic system, which 
developed a Rabbi Hillel as well as a Rabbi Shammai. 

Christ's teaching elevated the standard of morality and 
religion. He supplemented the legal idea of justice and 
wrath on the part of the Divine Law-giver by revealing to 
sinful humanity the just and loving Fatherhood of God. 
Over against the Old Testament injunction, "Ye shall be 
holy, for Jehovah is holy," He places the words, "Be ye 
therefore perfect, as your Father in heaven is perfect." 
Inasmuch as legal precepts are indispensable to proper con- 
duct, Christ allows them to remain. But He endeavors to 
secure obedience to them by a love of the deeper principles 
of the Law and a love of the Law-giver Himself. In this 
particular Paul and Peter, John and James were disciples of 
Christ, differentiated as their modes of treatment and ex- 
pression may be. The whole New Testament regards the 
Law as its foundation, while towering above it as its cul- 
mination. 



